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Affirmed: the Baptismin the Holy Spirit
By Edgar R Lee

In the Pentecostal baptismin the Holy Spirit, biblical doctrine
and Christian experience cone together to provide the spiritua

i npetus for a worldwi de revival. This revival still gathers
noment um t hr ough t he wani ng years of the 20th century. As should
be expected, the scope of this great nove of the Spirit brings

i ntense scholarly exam nation fromall sides to deternmne its

bi blical |egitinacy.

The baptismin the Holy Spirit, evidenced by speaking wth other
tongues, is the uniquely defining doctrine of the Pentecostal
churches. Still, with time frequent restatenent is needed. It is
i mportant to address the questions of our critics and to
reenphasi ze the significance of this vital experience with God

i n our churches today.

Certainly the urgency of reaching an expl odi ng popul ati on around
the world requires a fresh supernatural enduenent of spiritua
power. The great question of the Galatian letter is always
before us, "After beginning with the Spirit, are you now trying
to attain your goal by human effort?" (Galatians 3:3~).

St atenent of the doctrine

W have historically understood the baptismin the Holy Spirit
is a supernatural experience intended for all believers which
enpowers themfor |ife and service. It logically and tenporally
follows the new birth, or regeneration, and is thus often called
a second work of grace. Qur belief in this experience

deli berately contrasts that of other Christians who insist that
the biblical fullness of the Spirit comes at the tinme of the new
birth and is indistinguishable fromit.

The term nol ogy "baptismin the Holy Spirit" is fromthe

predi ction of John the Baptist that Jesus would "baptize. .
with the Holy Spirit" (Mark 1 :8; cf., Matthew 3:11; Luke 3:16;
John 1:33). The risen Lord hinself reaffirmed this prophecy to
Hi s disciples before the Ascension, "in a few days you wll be
baptized with the Holy Spirit" (Acts 1:5). Cearly the descent
of the Spirit in fiery tongues on the Day of Pentecost was

i ntended to be understood as the prom sed "baptismin the
Spirit" for those disciples (Acts 2:1-4).



Actually, a variety of biblical expressions are used for baptism
inthe Spirit in its several occurrences in Acts: "filled" (Acts
2:4, 4:8, 4:31, 9:17); "poured out" (Acts 2:33,10:45); "cane
[literally fell]" (Acts 10:44,11 :15, cf.19:6); and "received"
(Acts 10:47,19:2). W also find "gift of the Spirit" (Acts 2:38)
and "the sanme gift" (Acts 11:17). Persons living in the Spirit's
presence and power are said to be "full of the Holy Spirit"
(Acts 7:55, 11:24, 13:9 ["filled"]).

Doctrinal statenent, however, demands precision and uniformty
i n communi cating the great truths of salvation. Terns used
shoul d be drawn from Scripture wherever possible and retain
their biblical denotations. Therefore, the term"baptismin the
Holy Spirit,” with its rich baptismal inmagery and its centra

pl ace in the pneumatol ogy of the New Testanent, is a |ogica

net aphor to denote the biblical reality of a post-conversion
encounter with the Spirit.

A subsequent experience

An ongoi ng debate in scholarly circles is whether or not

Pent ecostals correctly teach that the Holy Spirit's baptismis,
in fact, subsequent to conversion. This review of the basic

bi bl i cal evidence is in order.

The Life of Jesus. Finding the narratives of the Gospels and
Acts to be theological as well as historical, Pentecostals
identify several paradigns for their experience. The first cones
fromthe work of the Spirit in Jesus. Wiile His incarnate life
is not in every respect identical to ours, since He did not sin
and had no need to be regenerated, we nonetheless find it
notabl e that at the outset of His |life He was conceived by the
Holy Spirit in Mary's wonb (Luke 1:35). Years later, in a second
deci si ve encounter follow ng Jesus' baptismin water, the Spirit
vi si bly descended upon H m (Luke 3:21-23).

The result was an i medi ate transformation, not of character but
of aptitude and power for mnistry. Jesus "full of the Holy
Spirit" (Luke 4:1) imediately was led into the desert to be
tenpted. Shortly thereafter He returned to Galilee to begin His
mnistry "in the power of the Spirit" (Luke 4:14). By H s own
testi nony, Jesus was anointed by the Spirit to preach good news
to the poor (Luke 4:18; cf., Isaiah 61:1).

The significance of this work of the Spirit in Jesus was quickly
grasped by the Early Church. As a vital part of his

procl amati on, Peter taught that "God anointed Jesus of Nazareth

with the Holy Spirit and power" as a prelude to H's mnistry of



"doi ng good and healing all who were under the power of the
devil" (Acts 10:38). For Jesus, the pattern of the Spirit's work
was (1) conception and (2) anointing for service.

The Disciples. Sonewhat different fromus in that they lived
both in the old econony of the Law and the Prophets and in the
new age of the CGospel (Luke 16:16), the first disciples of Jesus
still offer a paradigmin their experience of the Spirit. The
poi nt at which they were regenerated by the Spirit is never
addressed in precisely those terns in the New Testanent.

However, signs of their conversion are nunerous.

The di sci ples apparently participated in a baptism of repentance
adm ni stered by John the Baptist John 1:35) or Jesus (John
3:22). Jesus hinself pronounced them cl ean John 13:10,15:3) and
took note of their faith John 16:31) and obedi ence John 17:6).
On the eve of His crucifixion, Jesus adm nistered to themthe

el enents of the Last Supper, enphasizing H's "blood of the
covenant...poured out for many for the forgiveness of sins"
(Matt hew 26:28; cf., Mark 14:24; Luke 22:20), the basis for
their salvation and ours.

Many schol ars, both Pentecostal and non-Pentecostal, believe the
actual nonent of regeneration for the disciples may be found in
the events of John 20: 22 where Jesus, in an unusual act,

"breat hed” on the disciples and conmanded themto "receive the
Holy Spirit." While this passage is replete with notifs of

comm ssioning for mnistry—+t is John's "G eat Conm ssion"—t
appears that the disciples were spiritually reborn at this tine
in preparation for their baptismin the Spirit on the Day of

Pent ecost. The Greek word for "breathed" (emphysao), used only
here in the New Testanent, is found in the Septuagint at Genesis
2:7 and Ezekiel 37:9 where it clearly speaks of new creation and
resurrection. The disciples, then, were regenerated prior to
being filled with the Holy Spirit on the Day of Pentecost.

Acts. The evidence of Acts also argues for a | ogical and
tenporal differentiation between regeneration and Spirit

bapti sm Peter carefully sequenced repentance, baptismin water,
and the gift of the Holy Spirit in his Pentecost altar cal

(Acts 2:38). Paul apparently cane to faith at his encounter with
the Lord on the Damascus Road and 3 days |ater received the Holy
Spirit through the prayer of Ananias (Acts 9:17). The Samaritans
evangel i zed by Philip believed and were baptized but did not
receive the Holy Spirit until the later arrival of Peter and
John (Acts 8:12,1-17).



The Ephesi an foll owers of John the Baptist nay have been
bel i evers before Paul's arrival but, in any event, they were
first baptized in water by Paul and only secondly received the
Holy Spirit as the apostle laid his hands upon them (Acts 19: 1-
7). Anple support is found in Geek grammar for the classic
transl ation of Paul's opening question, "Did you receive the
Holy Spirit after you believed?" (Acts 19:2; cf., NV margin).

Only in the case of the household of Cornelius are regeneration
and baptismin the Spirit indistinguishable in the Acts
narrative. Wiile Peter was preaching, the Holy Spirit suddenly
fell on his Gentile audience without any advance assurance of
new birth. Even here, however, it is possible to differentiate
logically and tenporally between regeneration and Spirit

bapti sm Mydern Pentecostal history is replete with testinonies
of those saved and baptized in the Spirit in quick succession.

To insist that Luke's narrative in Acts intended to nerge
regeneration and the baptismin the Holy Spirit into one

i nsepar abl e saving event (called by sone
"conversion/initiation") is to inpose one's own views on the
text. Luke's concern clearly is to showthe Spirit's comng in
power with a primary m ssion of equipping believers for service.
Wil e he al ways assunes |ife changing belief in Christ as the
necessary prerequisite for Spirit baptism Luke is not at great
pains to explain it theol ogically.

Paul. Paul's letters do not so nuch narrowy focus upon the
Spirit's comng in power for mssion as upon a broader

expl anation of the mnistry of the Spirit in Christian life and
service with particul ar enphasis upon holiness. Even so, Paul's
witings do not, as many critics claim preclude a baptismin
the Spirit subsequent to regeneration. Increasingly, exegetes
are denonstrating that key Pauline texts, as 1 Corinthians 12:13
with its twofold "baptized by one Spirit" and "given one Spirit
to drink,"” may reflect (1) regeneration and incorporation into
the church and (2) baptismin the Holy Spirit.

Simlarly, the "washing of rebirth” and the "renewal by the Holy
Spirit" of Titus 3:5 may represent two separable events in the
life of the believer. One would be specifically directed toward
conversion and regeneration, perhaps with a focus on water

bapti sm the other to a subsequent work of the Spirit in this
case directed nore toward spiritual maturation

In brief, Paul's theology of the Spirit is not inconpatible wth
that of Luke, and it certainly may not be used to reinterpret



and set aside Luke's obvious intent to depict a decisive baptism
in the Spirit after conversion.

The initial evi dence

In keeping with the New Testanent's witness to the Spirit's
comng in power and with observabl e phenonena, we have
understood the initial evidence of H's com ng to be speaking
wi th ot her tongues, a position often challenged by

nonPent ecostal s. Though wi dely experienced around the world,

t hi s phenonenon nust be denonstrably grounded in Scripture and
regularly restated if we are to present it as viable doctrine.

Anmong Pentecostals the doctrine has al ways been based upon the
fact that the Acts narrative records speaking with other

t ongues, technically known as glossolalia, in conspicuous
concurrence with three incontrovertible exanples of Spirit
baptismin the Book of Acts. The Pentecost recipients "were
filled with the Holy Spirit and began to speak in other tongues
as the Spirit enabled thent (Acts 2:4). In the hone of

Cornelius, the Roman centurion, "the Holy Spirit canme on all who
heard the nessage,” and their Jew sh guests "heard t hem speaki ng
i n tongues and praising God" (10:44,46). Wen Paul placed his
hands on the Ephesian followers of John the Baptist "the Holy
Spirit canme on them and they spoke in tongues and prophesied”
(19:6).

The evidential significance of tongues was clearly recogni zed by
Luke in his pointed record of the Spirit's activity in
Cornelius' circle of relatives and friends: "The circuntised
bel i evers who had conme with Peter were astonished that the gift
of the Holy Spirit had been poured out even on the Gentiles. For
they heard them speaking in tongues and praising God" (Acts

10: 45,46, italics mne).

In witing his book, Luke was al nbst certainly aware of the

Jew sh | aw of evidence that called for two or three w tnesses
for capital trials (Deuteronony 19:15). Any event (as Paul's
conversion, for exanple) noted three tinmes is highly significant
for this or any other ancient narrative. Repeated references
woul d be redundant, an unnecessary |luxury for expensive ancient
writing.

That Luke knew the practice of glossolalia to be w despread can
hardly be questioned. d ossolalia was al nost certainly present
in Samaria, for Sinon saw sonething dranatic he wi shed to cash
in on (Acts 8:18,19). W have biblical evidence for Paul's
practice of glossolalia (1 Corinthians 14:18; cf., Acts 9:17),



and the Corinthian excesses nmust have been well known to Luke (1
Corinthians 12-14). Yet he nentioned none of these nor any other
cases. Instead, he carefully positioned three strategic accounts
to signal the inportance of tongues in Spirit baptism

Whil e no overt explanation is given for God's soverei gn choice
to enploy glossolalia in this way, the narrative of Acts
contains subtle hints. For exanple, words common to the

Sept uagi nt account of the confusion of |anguages at Babe
(Cenesis 11:1-9) are found in Acts. In the afternmath of Babel,
Gentiles were excluded from God's revel ati on which i medi ately
turns to Abraham and Israel. Pentecost is the reversal of Babe
as the Gentiles once again were brought into God's saving
activity. Luke's attention to the diverse | anguage groups
affected by the Pentecost glossolalia is highly significant
(Acts 2:5-12) as is the later "Gentile Pentecost" at Caesarea
(Acts 10).

What ever the nerits of the Babel connection, there is no
questioning the inpact of speaking in tongues on the visiting
pilgrins: "We hear them declaring the wonders of God in our own
tongues!" (Acts 2:11). Luke understood glossolalia to be a sign,
not al ways properly understood to be sure (cf., Acts 2:13;1
Corint hians 14:22-25), of the universality of salvation in the
new age of the Spirit.

The biblical text does not directly define glossolalia as human
or heavenly speech. Certainly, known human | anguages were anong
the tongues on the Day of Pentecost when the bew | dered crowd
heard the disciples speaking in their own native |anguages (Acts
2:8). No such recognition is in subsequent accounts, however.
Wiile the G eek words for tongues point toward human | anguages,
Paul referred to a tongues of nen and of angels” (1 Corinthians
13:1). He also sawthe gift of interpretation, not as

mul tilingual ability but as the work of the Spirit (12:10,

14: 26). The evidence of the New Testanent, then, permts an
under st andi ng of tongues as both human and heavenly speech.

The obvi ous conclusion is that Luke was a careful theol ogi an and
hi storian who clearly intended to denonstrate the actuality and
I nportance of glossolalia in the baptizing work of the Spirit.

The purpose of the baptismin the Holy Spirit

Wiile the baptismin the Spirit has al ways been understood anong
us to involve a powerful and joyous experience with Christ much
i ke that of early believers (Acts 2:46, 5:41), we have never
taught that its primary purpose is to induce private or public



ecstasy. To the contrary, our Statenment of Fundamental Truths
states the purpose to be "the enduenent of power for |ife and
service, the bestowrent of the gifts and their uses in the work
of the mnistry."

That understanding is carefully crafted fromthe Scri ptures.
Luke, in his CGospel, recorded the prom se that the disciples as
Christ's witnesses would be "clothed with power fromon high" so
that they could preach "repentance and forgiveness of sins...to
all nations" (Luke 24:4~49). The Acts account includes a simlar
word fromthe Lord: "You will receive power when the Holy Spirit
cones on you; and you wll be ny witnesses..." (Acts 1:8). The
entire Book of Acts powerfully docunents the work of the Spirit
i n equi pping believers to carry out the work of Christ in the
worl d. Therefore, we understand that the baptismin the Holy
Spirit is given to energize the m ssion of the church.

Still, the enphasis upon m ssion nmust not obscure the continuing
work of the Spirit in the transformation of |ife and character.
A uni form apostolic witness connects the Spirit with holiness.
In John’s CGospel, Jesus' promse of the Spirit was prefaced with
a call for love and obedi ence John 14:15). For Luke, the Spirit
is "the Holy Spirit, whom God has given to those who obey him"
(Acts 5:32), and he used "repent” and "repentance" nore often
than any other biblical witer. For Paul, one filled with the
"Spirit of holiness" (Romans 1:4) wll of necessity "put to
death the m sdeeds of the body" (Romans 8:13; cf., Galatians
5:16), produce the fruit of the Spirit (Galatians 5:22), and

di splay the gifts of the Spirit in love (1 Corinthians 13).

Pet er pointed out that we are "chosen...through the sanctifying
work of the Spirit, for obedience to Jesus Christ"” (I Peter

1:2). Power for mssion is inseparable fromholiness of l|ife.

Initial evidence and the gift of tongues

Wiile the Acts narratives clearly present tongues as evi dence
and acconpani nent of the Spirit's comng, Paul's witings
denonstrate a w despread and continuing practice of tongues in
the lives of believers. Paul himself continued to speak with
tongues after his initial reception of the Spirit (1 Corinthians
14:18), desired that all do so (14:5), declared it to be

edi fyi ng speech (14:4) addressed to God (14:2), and forbade
prohi bition of the practice (14:39). However, because of the

i mportance of understanding for edification (14:16-19), tongues
were to be a featured part of public worship only when
interpreted (14:26-28). This is not, of course, to deny the

val ue of unobtrusive personal worship in tongues in the service
or the possibility of singing in tongues (14:15).



Paul al so understood "different kinds of tongues"” to be a
spiritual gift for mnistry to the church, which required a
parallel gift of interpretation (1 Corinthians 12:10). Wen he
posed the rhetorical question, "Do all speak in tongues?”

antici pati ng an obviously negative answer, he was clearly
referring to this gift (1 Corinthians 12:30). Any under st andi ng
of Paul's question that Ilimts the evidential and devotional use
of tongues to a select few contradicts his teaching in 1
Cori nt hi ans 14.

Tongues may thus fulfill (1) an evidential purpose when one is
baptized in the Spirit, (2) a devotional purpose as the believer
prays and worships, and (3) a mnistry purpose when the gift

| eads to utterance and interpretation in the gathered
congregation. In every case, the tongues are essentially the
same, but the manifestation differs in purpose and use.

Qur doctrine of the baptismin the Holy Spirit is crucial to the
nature and m ssion of our church. Mre than ever before we need
to understand and proclaimthe reality and power of Spirit
baptismto a church easily preoccupied with prosperity and
confort. Wthout the Spirit's power, taught and sought through
dynam c biblical doctrine, we have very little to offer a
desperately needy worl d.

Receiving the baptismin the Holy Spirit
How one evangeli st | eads people to receive the baptismin the
Holy Spirit

1. Tell people that believers have the Holy Spirit—they

recei ved H m when they accepted Christ as their Savior (Acts
2:38,39; Romans 8:9; 1 Corinthians 6:19). If you feel sone have
not yet received Christ, lead themin the sinner's prayer. Then
proceed.

2. Since the Holy Spirit dwells in believers' hearts, the
mani f estati on bl essi ng—tongues—ones fromw thin. He cane into
their hearts at the tine of salvation. (Quote John 7:37-39.)
Enphasi ze, «Qut of [your heart] shall flow rivers of living
water. [But this spake he of the Spirit.]" The heart is the
source of the flow (see John 4:13,14). Believers are sinply
going to manifest the indwelling Spirit in speaking wth
tongues. (This procedure tends to renove anxiety.)

3. Tell themyou are going to pray that God will baptize them
with the Holy Spirit, and when you have prayed, they are to
begi n worshi ping God, not in their native | anguage but in



tongues. An act of faith and a decision of the will are involved
in this worship.

4. Explain further, ~hen | have prayed for you, open your nouth
and make a start; i.e., give voice, nmake a sound, an utterance.
God will lead you into your own prayer |language." | then pray in
tongues and encourage them ~Follow ne in the Spirit; that is,
follow nme in prayer. Open your nouth and speak out. Strange-
soundi ng syl |l ables may cone to your mnd. If so, speak them
out.”

5. People readily understand this procedure and qui ckly and
easily receive the manifestation of speaking in tongues. You may
have to be patient with sone folk who are shy or reticent.
Enphasi ze that whatever they may say will be the manifestation
of the Spirit. They are to accept it as such. It is faith in
action that brings the blessing.

6. Assenble Spirit-filled believers and instruct themto pray in
the Spirit with you quietly but audibly (no scream ng or

shouti ng) when you have prayed for the group. | Usually-it is
easier for the uninitiated to enter into the manifestation in
the conpany of others. (Menorize Scripture quotations herein for
ready reference.)

7. Gve recipients the panphlet, ~After You Have Received the
Baptismin the Holy Spirit,"” which will informthem how to
continue their prayer |anguage. Encourage themto pray daily in
the Spirit. (See Ephesians 5:18-20, 6:18, N V.)

G ve God the glory.
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